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and .to whom they enter at death—desire to know that ;
that is Brahman’ (ZTai. III. i. 1). If this cosmic control is
common to released selves and to Brahman, then Brahman’s

 extraordinary character of being the cosmic Lord cannot

hold good. Wherever the supreme Brahman is mentioned in
’t%le scriptures as the cosmic cause, sustentation and destruc-
tion, the released selves are not at all mentioned, and hence,
cosmic activity does not belong to the released selves.

© seeRAlfasa , 7, Arfmioraieeedad: 1 g

18. If it be said (that the released self possesses

cosmic activities) on account of the scriptural teaching, (we
say) mo; for, the text refers to (enjoyments) which a’re in
the spheres of those (deities) who hold special duties.
The following texts declare that the cosmic activity
belong§ to the released self : ‘He is a self-ruler ; he moves
according to his wishes in all the worlds’ (Chd.’ VII. xxv
‘ 2); ‘He moves through these worlds enjoying what he desires.
and assuming what form he likes’ (Tai. IIL. x. 5). There:
fore, tl'le released self is not free from cosmic activity.
- This view of the opponent is not accepted by the Siitra-
“kara. Because the text refers to enjoyments which are in the
sphere of deities such as Hiranyagarbha. The scriptures (Chad.
, VILI. xxv. 2) say that the released self, free from karma
ralso 'experiences enjoyments in these spheres which are the:
~manifestations of the glories of Brahman ; he is thus fully
satisfied. |

fewrarata = qur fg feafammg e

19. Brahman is beyond all change; thus scripture
- declares (that the released self) abides in Brahman.

© 44.20.]
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If the released self, like a self in bondage, experiences

. enjoyments within the sphere of change, then the sum of
~ enjoyments of a released self also will be finite and limited,

~ as in the case of the self in bondage.

. To this objection, the Sttra-kara replies :- The released

~ self cxperiences supreme Brahman, who-is frec from all
- change, who is opposed to all evil and is the only abode of
'~ all auspicious attributes, who is bliss absolute etc. ; even the
~ worlds which are subject to change—because they are in-

cluded in his manifestations—are the objects -of enjoyments

. of a released self ; for, the scripture declares that the re-

leased sclf abides as an enjoyer of the supreme Brahman :
When he finds fearless foundation in Him who is invisible,

| bodiless, undefined, supportless, then he has reached the

fearless’ (Tai. II. vii. 1). And the following text declares
that the world which is a manifestation of Brahman’s glory
is within Himself ;: ‘On Him the worlds do rest ; and no one
goes beyond Him’ (Kau. V. 8). The purport of the passage
(Cha. VII. xxv. 2) that the released self has the freedom
to move about as he likes, is this : He experiences Brahman
with the manifestations of His glory and experiences also
the enjoyments, Iying within the world of change which exist
in the world of Hiranyagarbha and similar officers which
also fall within Brahman’s glory ; therefore cosmic activity
does not belong to the released self.

FUIAIEE FEHRHR U je

20. And thus Sruti and Smrti show..

This Sitra says that absolute control of the entire uni-
verse is the exclusive attribute of the supreme Person ; which
fact is established by both Sruti and Smrti : ‘From fear of
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Him the wind blows’ etc. (Tai. IL. viii. 1); ‘Verily, by the
command of this imperishable One, O Gargi, the sun and

‘moon stand apart’ (Br. IIL viii. 9) and so on. ‘Under my

- control, Nature gives birth to all that which moves and which
does not move ; and because of this, O Arjuna, does the

world spin’ (Gzta IX. 10); ‘T with a single part of myself

have sustained this whole universe’ (Giza, X. 42).

Both Sruti and Smrti agree that the supreme Person

is the cause of the bliss enjoyed by the released self : ‘He
indeed causes bliss’ (Tai. II. vii. 1); and ‘He who. with the
unswerving devotion serves me, he, crossing beyond the
gunas, is fit for becommg Brahman. For I am the ground
of the inner Self, the immortal and the immutable of eternal
Dharma and of absolute bliss’ (Gutd, XIV. 26-27).

The fine attributes of the individual self devoid of sin etc.

-—which are manifested in the condition of release—belong
to his essential nature ; but this condition itself depends
upon the supreme Person. This eternal state willed by the
supreme Person exists eternally. In the same way, all the
- means of enjoyment and cosmic sport are as eternal as the
Lord Himself. Thus the true will of the released self and
his having equality with the supreme Person do not extend
- 1o the cosmic activity. '

~

W fogra n g

21.. And because of the indication of equality of ‘

enjoyments only (for the released self with Brahman).
The texts teach that the equality of the released self
with Brahman is in respect of mere enjoyment, which is the
experience of Brahman as He is in reality ; and he has no
_cosmic activity. ‘He obtains all the auspicious attributes

[ 4.4.20.
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together with the omniscient Brahman®’ (Tai. II. i. 1). The
scriptures declare that the supreme Person rules and controis
all the worlds ; we have to understand the equality of the

i released self with the supreme Person keeping in mind the

above fact. Thus the glory of the released selves is absolutely
devoid of cosmic activity.

aﬂlgfa. T, FmghR: FEA, W R

22. There is no return (for these released selves), be-
cause the scriptures say so; there is me returm (for these
released selves) because the scriptures say so.

If the power and glory of the released self depends upon
the supreme Person, He being independent, there is the
possibility of the return of the self into samsara, by His will.
To this doubt, the Sttra-kara gives the solution thus : the
scriptures declare that there is the supreme Person, who is
antagonistic to all evil and is the origination of all auspicious-
ness, who is the cause of origination etc. of the world, who
is entirely different from all other things, who is omniscient,
who, by His true will accomplishes everything, who is the
ocean of mercy for ail those who take refuge in Him, who
has pone equal or superior to Him and whose name is
sapreme Brahman. Similarly, we know from the scriptures

their ignorance which consists of the totality of the infinite
karmas ; and He bestows the supreme and unsurpassed bliss
which consists of experiencing Him in His own true nature ;
and He does not cause them to return into the samsara.
The scripture definitely declares : ‘He, indeed, lives thus
throughout his length of life, reaches the world of Brahman, -

alone that the supreme Person, pleased with the constant - ' 1
and continuous meditative-worship of his devotees, destroys ™"
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and does not return again’ (Chd. VIIL xv. 1). And the Lord

Himself declares : “Having attained me, these great souls

are never again subject to rebirth, to this/abode of sorrow and
transience, for they have found the highest perfection. All
the worlds, and even-the realm of Brahma, are subject to

- return, O Arjuna, but on reaching me, there is no rebirth’
(Gita, VIIL. 15-16).

As the released self has cut off the bondage of karma,
has his knowledge uncontracted, and has his nature rooted
in the experience of Brahman—he cannot possibly desire
anything else or cannot undertake any work on that account ;
and the supreme Person will never cause the devotee to
return into samsdra. The Lord Himself has said : ‘I am very
dear to the man of knowledge and he is dear to me. Certainly,

_all those are great ; but I deem the man of knowledge to
be my very self ; for he, integrated, resorts to me alone as
the highest end. At the end of many births, the man of

. knowledge finds refuge in me, realizing that Vasudeva is all.
.t is very hard to find such a great-souled person’ (Gid,

VIIL. 17-19).
The repetition of the entire Siira is to show that the

_ Sastra is finished. Thus everything stands relevant, consistent

~ and explained.

[4.4.22,

. 8ri Ramanujacarya,.

BIBLIOGRAPHY

§1i- $ariraka. mimamsa-bhdsya,
Parts I and II, in Sanskrit , Edited by Kumaratatarya,
Kavibhiisana Swami. Revised by Sri A. V. Narasim-,
hacarya and $r1 T. V. C. Narasimhacarya. R. Venka-
teswara Company, Madras, 1909.

The Sacred Books of the East, Edited by F. Max
Muller, Vol. XLVIII, The Vedanta Sdutras, Part IIT

- (with the Commentary of Ramanuja). English trans.

‘&ri Ramanujdcarya, Vedanta-Sara,

George Thibaut. Oxford : Clarendon Press, 1904.
Brahma-Satra Va Vedanta-Darsana (with $ri-Bhdsya),
Parts I and II, Bengali Edition, Trans. and Ed. Durga-
caran, Sankhya-Vedanta-Tirtha. Ramakamal Sinha.
Calcutta, Bengali era 1318 & 1319 respectively.

‘&1 Ramanujacarya, Vedanta-Dipa, a gloss on the

Brahma-Sitras. Ed. Sri Acarya Bhattanathaswami.
Messrs. Braj B. Das & Co., Benares, 1904.

English trans.
University, of Madras.

The Veddnta Satras (with $ri-Bhasya). Vol. I. Trans.
M. Rangacarya and M. B. Varadaraja Aiyangar. The
Brahmavadin Press, Madras, 1899.
Pandita Sudarsanacarya, Visista Advaita Adhikara-

namdld. Manilal Iccharam Desai, Benares, 1904. '
Kapisthalam Dedikacarya, §ri  Sariraka Adhikarana
Ratnamald, with Prakdsa. Tirupati.




498 $ri-Bhasya

9. The Three Tattvas, English Trans. Diwan Bahadur V.

K. Ramanujacari. Kumbhakonam, 1932.

10. Das Gupta, S. N, A History of Indian thlo.wphy,

Vol. III. Cambridge University Press, 1940.

11. Radhakrishnan, S., Indian Philosophy, Vols. I & II, |
‘Revised Second Edltlon George Allen & Unwm Ltd.,

- London, 1931.

~Anandamaya, 96, 193, 367 ;

- INDEX

Advaitin, objection by, 3 Anupalabdhi, 29, 59-60
his position reviewed, 8 Asmarathya, 146, 201
his position refuted, 19-78 AsSrama(s), 7, 431

~ his view of the soul, 283 duties of, 423-9, 432-3

v = ' /
Agnihotra, 147 Atman, 346 /
occasional and permanent, its relation to Brahman,

362 200, 232, 297, 338, 365-6-
fruit of, and New-moon, See also Soul :

Full-moon sacrifices, 401 Atom(s), 220 ,
for celibates, 413, 415, 418 not the cause of the world,
subsidiary to knowledge, 239-40, 248-51, 253

419, 446-7 - A.tOmISt, 219, 220-2
injunctions, regarding, 424 See also Vaisesikas .

Ahankara, not the knower,” -Atreya, _ ‘h%s‘ 09111.1'011~ _ a§0ut
37-41 : meditation on Udg1tha, 499

. Audulomi, 202, 430, 484

Avarana Sakti, Advaitin’s viei,
‘and its refutation, 9, 59

Avidya, defined, 7 ’
Advaitin’s view criticised, 58
not proved by inference, 63

cause of ignorance, 43
~Aja, is Prakrti -dependent on
Brahman, 186-9 =
Akasa (space, ether), 52, .
. 155, 188-91, 264, 318
refers ‘to Brahman, 105-7,
118-20, 177-9, 384
- small, is supreme Brahman
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lead toc Brahman, 475
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man form, 146
meaning of karma, 321
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attributes of, 51-2, 54, 57, 1,
341, 344, 347, 364-5, 379,
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tions, 379, 382, 438
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Indra is, 113, 118, 120" o
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85, 115
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of, 262-4
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67
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Akasa is; 105
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235, 241, 272, 314
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nature of, 104
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must not reverf from. -his Gayatn, metre, 109 10

life, 427-8 :
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tha, ‘Om’, 361-2
~ their views about food, 421
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of the self, 484, 489-90
" pure, Advaitins views, 3,
8, 9, 16, 18-19 ; their refu-
tation, 24, 26, 28-44, 49, 54-
57, 60-1, 74-5, 301
that Purusa is, refuted, 245
attributes of, 18-19, 32-3, 36
-/object of, 26, 28, 32, 37, 57
states of,'27, 30, 35, 47, 53,
69

Dhyana, 1s not mere remems=
brance, 437
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See also Meditation

Dream state, Brahman alone

" is the creator even in,
- 71-2
experience in  (Vijidna-

. vadin’s contention), 260 ;
" refuted, 262
text regarding, .shows the
 soul is an agent, 292
the soul in, 330-3
~ released self freed from,
480

Gargi, 154-7, 378, 494

i
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Gita, Bhagavad, 7, 35, 43, 54,
109, 126, 155, 165 183,
?03 239, 291-2, 295-6, 299,
306, 310-11, 341, 345, 354,
378, 407, 412, 420, 434, 442,
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God, see Brahman

Grace, divine, 117 129, 419
- 461

Guna(s), 103
MAya consists of, 73
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consisting of, 89, 94, 155,
242-1
Aja is not Pradhana 186
self’s activity is due to its
contact with, 282
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Heart, 122
supreme Person
within the, 157-8
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" 159

size of a thumb, 166

supreme Self to be medita-
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abode of the individual self,

460
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seeing, 157-8 ‘
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forms is not the work of,
312-3 '
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the group of deities, 470-5
the released self and the
sphere of, 492-3

world of, 471-2, 493

. See also Brahman, Karya
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414-15, 419, 454-6, 460, 472
predicated only of Brah-
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bridge to, 148-9, 151, 349
is -attained only through
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149, 200, 454-6
way to, 199, 351

“Inference, 23, 267, 29-30, 42,
61, 67-8, 89, 167, 247, 249;.

266
as a means of knowledge,

258-9

is subservient to scriptures,

273
object of, 60
i évara, 211, 266

views, on Vais-
vAnara as Brahman, 145-7

~on gods and ' certain upd-
sands, 170 '
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on religious work and fruits
of action, 353
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388-9 ’
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fallen celibates and know-
ledge of Brahman, 427-8
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meditators on, 473-6
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to Brahman, 483-4, 487
Jainds, 220
" refutation of, 264-6
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264 '
Janasruti, 171-3
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ter), ' 15, 23, 25, 39, 41,
70-1, 234, 250
Jiva, cannot be the substrate
of Nescience, 55
connected with matter, is
the body of Brahman, 737
bound or released, different
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is not the ‘Self consisting of
bliss’, 95 ’
is not Akéasa, 179
Jaina view and its refuta-
_tion, 264 |
Pasupata view, 268
Paficaratra view of, 269-71




504 " $ri-Bhasya

“mode of departure of sacri-
ficers, 317
See also Soul

Kaplla, 208-11, 251

. Smrti, 209, 212- 13
- See also Samkhya Smrti
Karma, knowledge contracted

due to past, 38, 55, 96, 481,

. 489 ,
cause of ignorance (bond-
age), 42, 80, 88, 117, 123-4,
163, 200, 332
Brahman not subject to, 102-3,
118, 120, 128, 151, 166, 216-
18, 221, 297, 337, 339-40
infinite bliss unattainable,
1 (1
| past, cause of rebirth, 238,
241, 283, 329
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no enjoyment of, 326 9
cause of soul’s imperfection,
337 oo
Brahman the
fruits of, 352-3
‘getting rid of good and evil,
372-7, 413, 448-9, 495-6
its connection with a. man
of knowledge, 463

giver of

and- rTeleased self, 480-1,

492, 496
and body of released self,

486-9

Knowledge of ephemeral re-

sults of work-portion, 1,
115, 119 .

means of, A
14, 17, 29, 44, 61, 69, »118‘,

263-4, 266, 280, 29_7, "385,

416, 456, 473, 485
sources of, 19 .
object of, 27, 41, 45, '52,
56-7, 67, 185

Liberation, 2-6,
Advaitin’s views on, -and
their refutation, 34, 58,

66, 73

meditation on Sat is means

to, 91-2°
.a state of d1sembod1edness

. 102

highest good of man, 112,
115 :

knowledge of Brahman
(Self) alone gives, 120,
134

objéct of inquiry by those

“longing for, 180
Samkhyan views on, and

their  refutation, 184-5,
246-7
Pasupatas: views -on, 267

(praménas), 9, ‘

11-12, 34,

Index , 505

See also Moksa

Mantra (s), 97-100
eternity of Vedic, 169 \
(show) that the soul is a
part of the Lord 298
certain, not part of
meditations, 371-2
of the upasad, 378-9
application of, 398
Manu, 43, 114, 168, 174-5, 210,
417, 423, 426
Smrti, 209-10, 212-13. .
Maya, Advaitin’s views on
and their refutation, 9, 28
~ also refers to Prakrti, 73,
188, 203-4
dream creation due to.
331-2

-Mayin, 73, 203

Meditation, 199, 314, 455,
458-61, 476
of the nature of knowledge,
3-6, 80
constant remembrance, 6
its results, 52, 476 .
to attain calmness (peace)
of mind, 54
injunctions on, 87
on Brahman as Gayatri, 109
devout, and intuition of
Brahman, 117, 146, 344-5
on Brahman, 126-7, 133-4,
- 146-7, 163-6, 350

the .

gods also entitled to, 166
Stidras not entitled to, 171-5
by simile, to control body,
senses, etc., 182
departure of a man of, 460
77

object of, 112-13, 121, 125,

\ 157, 185, 314

threefold, on Brahman, 114-
15, 196

on a symbol as Brahman,
135, 439 ; See also’ (Pra-
tika) Updsand
subsidiaries to, 420

on Udgitha, 361, 387-8,
402-3, 410, 416, 429-30, 435
on VaiSvanara, 360

fruits of, 436-44

possible only in a sitting
posture, 441-2

place and time for, 443

See also Dhyana, Updsand,
Vidy3 ‘

Mimarnhsa, Pirva dispassion

gained by the study of,
1-3, 81-2, 115, 119

principles of, 11, 13, 373-4,
379-80, 388, 430

interpretation of texts accor-

ding to, 390, 393, 400,
406, 474
expiation in, and fallen

Naisthikas; 428
Uttara or Sariraka, 2-3, 115
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Moksa, 80-1, 117, 357
‘See also Liberation

Naciketas, 131-2, 185
Naiyayikas, 234
Naérada, 152-3, 270
'‘Nescience, cause of bondage
ete. (Advaitin’s views), 3,
9, 11, 471, 474-5
and mere textual knowledge
of Vedas, 4~5
refutation  of
views on, 31-2
. ‘T in deep sleep, a witness
of, 42
knowledge of the ‘I’ with
body for its object is, 43
and direct perception, 44
scriptures and one under, 45,
as defined by Advaitin, 55-69
scriptures do not teach, 72-3
interpretation of ‘That thou
art’, and, 73-81
and individual soul, 100,
123, 132; 228, 409
and Brahman, 228
soul’s real nature obscured
by, 479-81
according-
254
See also Avidya, Maya

Advaitin’s

to Bauddhas,

Organs, 311, 421, 451
‘number of, 305-6

size of, 306 .
presiding deity of, 310
transmigration of, with soul,
316 -
of speech, 450
Paficaratra system, 268-71
Pasupata, 266-8 '
Perception, direct, 29-30, 133
Advaitin’s views and their
refutation, 15-16, 23-6
. seriptural authority and, 21,
43-5 ' '
nescience experienced by, 59
refutation of the Sautrantika
“views on, 259 ‘
ideas alone are proved by,
261 ; -
object of, 16, 22-5, 27, 39, 41,
59, 61, 67, 69
determinate (savikalpa) and

non-determinate (Nirvi-
kalpa), 21-2 .
Philosophy, schools of, 70,”

181
Pradliana, 19, 197-8
is not the ruler within
138-9 h :
the unseen and the imper-
ishable is not the, 139-41
- not the resting place of
heaven, earth, etc., 150
‘not ‘Aksara 155-6
not Avyakta, 181-8
not Aja, 186-8

Prajapati, 53, 164,

, _-_In&eac

not even the material cause,
203, 214, 221, ‘234-5

and Yoga Smrti, 210-13

according  fo Pasupata

_school, 266-T7

as the first Cause refuted,
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in Samkhyan philosophy,
241-3 ‘

not an agent, 291-4 |

conductors escort medita-
tors on jndividual soul as
free from, 476-7
See also Pradhana

89-94, 100-1, 105, 118-20, ’
122, 124, 180-1, 191-5, 239- Prana, Brahman’s thogghf‘
40, 241-8, 272 precedes creation pf, 90, 94,
: 188, 203 -

cannot be . esrtablished' by

inference, 246
- See also Prakrti
Prdgabhava, non-existence of
knowledge, 59, 63,68
177, 338,

395, 397, 469-71, 475, 478,
480-1, 483
- world of, 468
Prakrti, is ‘Maya, 9, 73, 203
‘Ahankara is a product of,
- 31 '
“defécts of, not in Brahman,
50-1, 54
and form of the presiding
deity in the sunm, 103
and the individual . soul,
150, 156 o
" its distinction from Purusa
to be known for Libera-
tion, 184, 199, 243, 247
‘and Being ' to be known,
195. 200 ‘
beginningless, 239, 270

refers to Brahman, 107-8,
111-15, 118, 120-2, 1756,
1947, 304-5, 380-1

offerings to, 144, 147
Narada’s instruction about,
152-3 -

Brahman - does not depend
on, 216
origination
303-11
as meaning soul, 344
-vidya, 367
in the context of the knower.
reaching Brahman, 450-%
457-8, 476-7 ‘
knower of, 421-2
different forms of, 227,
nature of, 307, 309

Presiding deity, 136, 316, 470
of Brahmaloka, 157
of eye, 133
of fire, 142
of moon. 456, 463-4

of, | (organs);

309
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of organs, 310
of sun, 101-2
of time, 464
of Vayu, 466"\

Purdna, 73,.172,°271 '
Agneya, .4‘28\\
Brahma-Vaivarta, 444
Kiirma, 473

. Visnu, 437

Purusa, 108, 145, 221, 351
in the Samkhyan philosopy

181-2, 242, 245, 247

in Katha I. iii. 11, 182-4
beginningless, 239 '
Sikta, 109, 149 270 !

. Rajas, 89, 155, 186, 242
Raikva, 171-3, 426, 437
Realization, 45

only means to final' release,
. 267 .
' _men of and Karma 374;
their conduct, 406
knowledge réquires the help
of, 420, 424-5
Renunciation, 414
Ritual, 172, 394, 400
fruit of, is ephemeral, 81,
119
meant to propitiate Brahman,
210 .
cannot be the ultimate goal,
88 .
Ruler, within the gods, worlds,

$ri-Bhdsya. -

etc., 137

released self is a self-, 486

inner or internal (antarya-
min), 54, 77, 79-80, 102-3,
116-18, 133, 137-40, 438,
482 '
Samddhi, 294
Samkhya(s), first Cause of
89, 194, 234, 244-7
and knowledge of soul, 200
on Manu and Kapila Smrtis
212 : :
absurdities in the reasoning
of, 218-20
categories, 182-6, 189-91, 242
philosophy, 241
Pradhana of, 138-40, 180-1,
183, 186, 188 ‘
Prakrti, 186, 218
Purusa of, . 199, 218
refuted, 290 -
Smrti, 208-11, 214
Sandilya, 269
Sannyasa, 412-15
Satapatha Brahmana, 125, 144-
5, 303-5, 368, 390-5
Satkaryavada, 252
Sattva, 89, 186, 242
Satyakamatva, 384
Scriptures, alone are' the
means of knowledge, 119-
20
as a source of knowledge, 23,

29, 43, 85-6, 235-6’ 240, 455
alone are authority on

supersensuous matters, 219,

233, 273
have for their purport only
Brahman, 118, 120
Self, individual, merging with
supreme Self, 458-9
heart is ‘the abode of, 460
attributes of, 112, 483-5, 494
relation to supreme Self, 482
“discussion of released, 478-96
. size. of, 489
nature of, 479-81, 484
consisting of Bliss, (Anan-
- damaya Ko$a), 94-101, 193,
' 366-7 _
consisting of understanding
(Vijfianamaya Kosa), 100,
193,. 367
consisting of mind, (Mano-
maya Kosa), 120, 125, 366-7
consisting of Prana (Prana-
maya Kosa), 96, 3657 .
consisting of food (Anna-
maya Kosa), 96, 365
See -also Soul
Sirovrata, 359
Sleep, deep, pure Concious-
ness is not experienced in,
30-1
‘T’, the knower pers1sts in,
41-2 :
individual soul .merges in

Index | 509

Sat, in, 93, 160, 197, 459
soul rises above earthly body
in, 162
dxiference between soul and
Brahman in, 178-9.
Knowledge in, 284, 289-90.
chief Prana functions, ‘in
311
the soul in, 333 6
‘and release, 478, 480
reference in Br. IV iii. 21,
489-90
Soul, individual,
view of, 283
characteristics of, 114, 148-9
size of, 283, 285, 290
nature of, 102, 131, 153, 283
not the inner Ruler, 139
a part of Brahman, 296,
298-30C :
transmigration of, 315-9, 330
descent from heaven of,
319-21, 330
descent from moon of, 326 8
in dream state, 330-3
in deep sleep state, 333-6
in the. state of swoon, 336-7
released is a self-ruler,
-486 '
Sphotg, 48 9
$raddhd, same as Water, 315- 7
state of soul, 326
Sruti, more authoritative than
Smrti, 209

Advaitin’s
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Sun, 466-7
world of, 468
northern and southern cour-
ses of, 463-4

‘as path to Brahman, 461-3

. Tamas, 89, 155, 186, 242
Tandin, 374 |
Taittiriyakas, 187, 372
Testimony, verbal, see Scrip-

ture '

\

Udgitha, 360-3, 387, 402-4
Upanisad (s), 86, 118, 136, 149,
167, 172, 266, 359-61, ?'363,
366, 372, 380, 386, 389, 403,
407, 413, 435, 437, 465, '469

485, 487 |

-ic stories, 417-18 |
referred to in this text:
Isdvasya, 7, 408, 411-12;
Kena, 8, 53, 122; Katha,
72, 96, 128-32, 14:5,,." 176,
181-2, 184-5, 273, 282] 291-
2," 299, 305, 322, 331-3,
344-5, 434 ; Prasna, 90, 136
157-8, . 203, 284, 426 451;
- Mandikya, 228 ; Aitareya,
61, 232, 304, 366, 410 ;
Kausitakt 111-14, 122, 194,
196-8," 214, 295, 322, 363,
373-5, 417, 445, 456, 465-9,
v 493 ;

Mahdangrayana, 149, -

188, 351-2, 360, 390, 425,
463-4 ; Subdla, 138 ; Brha-
daranyaka, recensions :
Madhyandina, 137, 139, 190,
217, 229-30, 438, 458; 482;
Kanva, 137, 139, 190, 283
Updsand, in Uttara-Mimam-
sa, 3 . BN .
_as' knowledge leading to
__liberation, 4-5, 419, 441 .
~and form of the Lord, 146,
.65, 3560.
right of 4the
certain, 170
Sidras ba‘rred from, 172,175
objects imagined to be fire,
for the sake of, 315
‘means to attain Brahman, 352
produce results by them-
selves, 353 -
‘vedand is synonymous with,
437 ‘ '
how to practise, 441-2-
- Pratika, 135
Upasaka, 147

g’ods 16:

Vaisesika, 53, 222-3, 227 249-
52, 283 .
refuted, 248-52, 290-1
- See also Atomist
Vaisvanara, as fire, 109
.~ represented as three fires,
144
' is Brahman, 1427, 399

Py

. Index | 51

worship, 143 |
Vajasaneyins, 144-7, 197, 361,
61 ) .
“Vamadeva, 42-3, 113- 14

,Vasanas retu’catwn of Baud-

“dha’s view on, 260-1
Veda(u), 43, 71, 137-8, 270

424, 431

the Self cannot be attained
by the mere study of, 2,
7, 129, 131
authority of,
- 266

‘and good conduct, 321

and meditations, 397

212, 219, 251

)

Pranava is common to all

the, 403
eternity of, 167-9
- knowers of, 210
ritualistic portion, &1, 119
study  of, 2-3, 6, 115, 173-5,
' 358, 400, 411, 419, 474
work portion of, 1, 11, 81,
Vedic, sacrifices, 352, 357
. rites, 175, 359
studies, 172 372
texts, 1, 4, 5, 39, 44, 55, 119
298, 414 '
Vedanta, 3, 19, 115, 132, 219
inquiry into, 19
uthority for Brahman, 82,
119
texts, 83, 121, 212, 2167, 441
refers to Brahman as the

first Cause, 123, 195, 206-
210, 214, 272, 314, 409
meditations are the sam
in all, 357-8, 360 ; they ai
to be repeated 436

Vidya, 7
whether one or several, 3i
options in, 401
knower of, 462
path of the knower, 468
Bhiima, 271, 399-400.
Brahma, 171-5, 464

Dahara, 165, 370, 388-9, 39
430, 483
Madhu, 170-1 )
Paficagni, 315, 378, 466
Prana, 367-8, 421-2
Purusa, 371
Sad, 233, 380-2, 400
Samvargya, 172 .
Sandilya, 368-9, 400
Udgitha, 362
Upakosala, 377, 400, 466
Vai$vanara, 357, - 395, 39
400 ‘
Vijidnamaya, 198,
See also Self consisting ¢
understanding
Viksepa-sakti, 9, 59
Volition, 99, 230-1, 276

Vytiha, 269-70

Waking state, 162, 330, 480, 48
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" Brahman
71-2

“is the creator in,

impressions of, and dream

state, 260
and dream state, 262
knowledge mamfests in,
Word, 115
power of, 82
_relation between, and things,
82, 168
‘have power of conveying
knowledge, 119
Vedic, 167
Work(s) results of, ephem-
~eral, 3, 81, 115
with desire for results, 80,
-117
“without desire purifies the
mind, 4
_ scriptural texts about, 11-12
Being to be known, 195

289

_

$ri-Bhasya

‘path of the fathers; and good,

323 -

religious, 353

knowledge is subsidiary to,
"407-8 ;
-to, 409-13

need of all, 418 _

calmness, self-control, and
421 .

sacrificial, 423-4 -
meditation or knowledge

is not subsidiary !

and fruits of, 444-8, 463 -

- effect of subtle elements
according to, 458-9

Yajhavalkya,
380-1
smrti, 458

Yoga, 306, 438, 442, 464
smrti, 211-12

Yogi; 133, 464

- 137, 154, 199
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