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yana gregsa:  for the scriptural text refers equally .to

all the four Asramas. .

19. Badardyana (thinks that Sannydsa or
-monastic life) also must be gone through, for the
scriptural text (cited refers equally to all the,’

four Adramas (stages of life).

In the text cited, sacrifice etc. refer to the house-
holder’s. life, penance to Vainaprastha, studen.tship .to
‘Brahmacarya and ‘one ‘who is firmly established in
Brahman’ to Sannydsa. So the text equally refers to
all the four stages of life. The text relating to the first

three stages refers to what is enjoined elsewhere. So also-

does the text relating to Sannyasa. Hence Sannydsa
also is enjoined and must be gone through by all.

fafemt srTomaa 1 Re i

| fafa: Injuhction gr or rather yIYUrag as in the case

of the carrying (of the sacrificial fuel).

. 20. Or rather (there is an) injunction (in this

‘text), as in the case of the carrying (of the sacri-

ficial fuel).

* This Sitra now tries to establish that there is an in-
junction 'about Sannyisa in the Chandogya passage

“cited. There is a $ruti text referring to Agnihotra per-

formed for the manes, which runs as follows: i‘Let him
approach, carrying the sacrificial fuel below; for z}bc{ve:
he carries it for the gods” The last clause Jaimini
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interprets as an injunction, though there is no word in
it to that - effect, because such an injunction is nowhere
else to be found in the scriptures. On account of its
newness (Aplrvatd) it is an injunction. Following this
argument this Sttra says that in Ch. 2. 23. 1 there is

‘an injunction with respect to Sannyisa, and not a mere

reference, as it is not enjoined anywhere_else. More-
over, there are Sruti texts which directly enjoin San-
nydsa: “Or else he may wander forth from the students’
life or from the house, or from the forest” (Jab. 4).
Again Jaimini himself says that cven glorification, to
be relevant, must be in a complementary relation to an
injunction. In the text cited steadfast devotion to
Brahman is being praised, and so it has an injunctive

value. Now is it possible for one engaged in sacrificial

rites etc. to be wholly devoted to Brahman? Devotion
to Brahman means constant meditation on It without
any disturbing thought. Such a thing is impossible for
a householder engaged in ritualistic work. It is possible
only for a Sannyisin who has renounced all work, and

‘not for others.

Neither is it true that Sannyisa is prescribed only for
those who are lame, blind, etc.,, and therefore unfit for
ritualistic work. The text cited above (Jib. 4) makes no
such difference. Moreover, Sannydsa is meant as a
means to the realization of Brahman, and it is to be
acquired in a regular prescribed way. ““The wandecring
mendicant with coloured dress, shaven-headed, accept-
ing no gifts, qualifies himeelf for the realization of
Brahman.” Therefore Sannvisa is prescribed bv the
scriptures and Knowledge, becauce it is enjoined on
Sannyisins, is independent of work.

28
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Yo

Topic 3: Scriptural statements as in Ch. 1. 1. 3 which
refer to Vidyds are not merely glorificatory but

enjoin the meditations.

wgfaarqaraTarfefa 3q, 7, sgaearg 0 <2 1l
wfanray,

reference (to parts of sacrificial acts) zfg =

Mere praise 3qrgATg  because of their
if it be

said § not so .gﬂq’;ana: on account of its newness.

21. If it be said (that reference as in Ch
1. 1. 8) are mere praise because of their reference
(to parts of sacrificial act), (we say) not so, be-
cause here it is mentioned for the first time.

“That Udgitha (Om) is the best essence of the
essences, the supreme, deserving the highest -place, the
eighth” (Ch. 1. 1. 3), “This -earth is Rk, and fire
Sdman” (Ibid. 1. 6. 1). The opponent holds that these
are mere praise, and no injunction to meditate on ‘Om’
and so on. These passages are akin to. “The ladle is
the earth”, “The tortoise is the sun”, which simply
glorify the ladle and so on. This view of the opponent
is refuted in the latter half of the Sitra. The analogy
is not correct. Glorification to have a purpose must be
in complementary relation to an injunction. The pas-
sages quoted for analogy stand in proximity to injunc-
tive passages, and so’ they can be taken as praise. But
the passage of the Chindogya where Udgitha ‘Om’
is described as theé essence of essences, is mentioned in
the Upanisad, and so cannot be taken along with the
injunctions about Udgitha in the Karmakéinda. As such,

.
4
1
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on account of the newness it is an injunction and not
mere glorification.

HISREIEH IR N
WTg-wsq1q  There being words expressive of injunc-

tion 7 and. - -

. 22. And there being words expressive of in-
junction.

“Let one meditate on ‘Om’ (of) the Udgitha” (Ch.
1. 1. 1). In this passage we have a clear injunction to
meditate on ‘Om’. On the face of this we cannot inter-

pret the text cited in the last Stitra as merely glorificatory
of ‘Om’.

Topic 4: The stories recorded in the Upanisads do not

serve the purpose of Pdriplavas and so do not form part

of the ritualistic acts. They are meant to glorify the
Vidyd taught in them.

miceat gfa 3T, 7, flifteear u 3

f!TF(WﬂTﬂ'f: For the purpose of Pariplavas gfg g if it
be said T not so faifyqearqon account of (certain stories
alone) being specified.

23. If it be said (that the stories that occur in
the Upanisads are) for the purpose of Paripla-
vas, (we say) not so, because (certain stories
alone) are specified (by the Sruti for this purpose).
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In the Aévamedha sacrifice, which lasts for one year,
the sacrificer and his family are expected to hear at
intervals the recital of certain stories. These are known

as Pariplavas, and form part of the ritualistic acts. The.

question is whether Upanisadic stories also serve this
purpose, in which case they become part of the rites,
and this means that the whole of Jfidnakanda becomes
subservient to Karmakinda. The stories referred to are
those relating to Yajfiavalkya and Maitreyi, Pratardana
and so on, which we find in the Brhadaranyaka,

Kausitaki and other Upanisads.

This Sttra denies that they serve the purpose of

Pariplavas, for the scripture specifies the - stories that
are meant for this purpose. Any and every story cannot
serve this purpose. Upanisadic stories are not Imen-

- tioned in this category.

Q
QAT A HATIQGSHRT 1 ¥ 1
gar So ¥ and THATEFRIAT-[IEFUT] being connected as
one whole.

94. And so (they are meant to illustrate the
nearest Vidyas), being connected as one whole.

The stories while not serving the purpose’ of Pari-
intended to introduce the Vidyas. The story -

plavas are
form is meant to catch the imaginati

who will thereby be more attentive to
described.

on of the student,
the Vidyd

Topic 5: Sannydsins need not observe ritualistic acts, as

Knowledge serves their purpose.

3.4.26] BRAHMA-SUTRAS | 389
” TAUT ANCTATITIET 11 ¥
. ygqa Therefore 3 and  gfig-graaifg-sraaerr no neces-

sity of lighting fires etc.

' 25: And, therefore, there is no 'neceSsity of
lighting fires, and so on. B :

. In Sttra 3. 4. 1 it was said fhat'ihc knowledge of the

Self- results in the attainment of the highest Purusartha
or goal of life. Therefore the lig’htir'lg-o-f‘ fires for sacri-
fices and other similar acts enjoined on the house-
holders etc. need not be observed by Sannyisins, as -
Knowledge alone fulfils their object.

quic 6: Nevertheless works prescﬁbed by the scriptures
are useful as they are an indirect means '
to Knowledge.

gataer = qRRq: aRFEd 1 S
gaiqerr There "is the necessity of all works =¥ and
qsnfa-ai%f; for the scriptures prescribe sacrifices etc. (as

means. to Knowledge) I even as the horse.

26. And there is the necessity of all works, for
the scriptures prescribe sacrifices etc. (as means
to the attainment of Knowledge, though they are
unnecessary for the attainment of its results, viz.

" Liberation), even as the horse (is used to draw a

chariot and not for ploughing).
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From the previous Sttra we may conclude that works
are altogether useless. This Sttra says that all these
works are useful, and that even the scriptures prescribe
them, since they serve as a means to Knowledge. But
they have no part in producing the result of this Know-

ledge, viz Liberation. It comes only from Knowledge

and not from work. Work purifies the- mind, and the
knowledge of the Self is manifested in such a pure mind.
So works have a place as a means to Knowledge, though
an indirect one. '

AT At g, afedeaagaar
SR CERI G I SR

| TH-3ATfE-39q: €arq One must possess calmness, self-
control, and the like gur &fy even if it be so g but

afgg:  since they are enjoined qagaar  as helps to

knowledge a'qrq-aagq.ag@qmq and therefore they

have necessarily to be observed.

27. But even if it be so (i.e. even though there
is no injunction to do work to attain Knowledge
in the text [Br. 4. 4. 22]) one must possess
calmness, self-control, and the like, since these
are enjoined as helps to Knowledge, and therefore
have necessarily to be observed.

“The Brahmanas seek to know It through the study
of the Vedas, sacrifices, charity” etc. (Br. 4. 4. 22). In
this text there is no word to show that sacrifice is en-
joined on one who wants to know Brahman. So the

SRS
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opponent says that there is no need at all of work for
an aspirant of Knowledge. This Sttra says that even
if it be so, yet control of the senses etc. are enjoined by
the Sruti: “Therefore he who knows it as such becomes
self-controlled, calm... sees Self in his self” etc.
(Br. 4. 4. 23). This passage is injunctive in character,
for- ‘therefore’ expresses praise of the subject-matter
and hence is*connected with an injunction, because in
the absence o6f an injunction the pr:iise would be pur-
poscless. Since these qualities are enjoined, they have
necessarily to be practised. Self-control etc. directly help
the attainment of Knowledge, while work helps it in-
directly.

Topic 7: Restrictions as regards food may be waived
only when life is at stake.

FaAteATgAfGe Soead, gEaerg |l 5 1
a9--37gafq: Permission to take. all sorts of food
srorcgy - when life is jeopardized a(-[mﬁ:nq because the

Sruti declares that.

28.  (Only) when life is jeopardized (there is)
permission to take food indiscriminately, because
the Sruti declares that.

“For one who knows this, there is nothing that is not
food” (Ch. 5. 2. 1). The opponent holds that on
account of the newness of the statement it is enjoined
on one who meditates on Prina. Such a statement

“being found nowhere else, it has an injunctive value.
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This Sttra refutes it and says that it is not an injunction,
but only a statement of fact, and where the idea of an
injunction does not, arise, we are not justified in assum-
ing one. Prohibited food may be eaten only when life
is in danger, as was done by the sage Cdkrayana when

he was dying for want of food. This fact we get from

the Sruti.

W'ﬂﬁ'ﬂ nxel
TATHT Because of a non-contradiction (thus) =
and. '

29. And because (thus) (the scr1ptural state-
ments with respect to food) are not contradicted.

“When the food is pure the mind becomes pure”
(Ch. 7..26. 2). This statement will not' be contradicted
only if the explanation given is taken, and not otherwise.

afy = e 1 3011
afg = Moreover Tyuy the Smrtis say so.
30. Moreover the Smrtis (also) say -so.

The Smrtis also say that both those who have
Knowledge and-those who have not can take any food
when life is in danger; then it is not sinful. But they
prohlblt various kinds of food as ob]ectlonable

msasara“rs%mm% I

. Knowledge.

works?

3.4.32] BRAHMA-SUTRAS 893
wrsg: *The scriptural text 7y and gq; hence gHARFIR

prohibiting licence.

-31. And hence the scriptural text prohibiting
11cence

There are scriptural passages prohibiting one from
doing everything just as one pleases. Licence, freedom

. from all discipline, cannot help us to attain Knowledge.

“THerelore a Brahmana must not drink liquor” (Katha-
ka Sam.). Such Sruti texts are meant for-this discipline.

Therefore it is established that the $ruti does not
enjoin on one who meditates on Prina to take all Lmds :

of food 1ndlscr1m1nately

Topic 8: The duties of the Asrama are to be performed
by even one who is not desirous of Knowledge

ﬁf\ga‘c#ﬁa*raqwff?{ 3N

fafgacara Because they are enjoined = and wf&Tq F
duties of the A§rama (order. of life) wfy also.

32, And the duties of the Aérama (are to be
performed) also (by him who does not desire

Liberation), because they are enjoined (on him

by the scriptures).

In Satra 25 it was said that works are a means to
The question is raised, since it is so why
should one who does not - desire Knowlcdge do these
This Stitra says that since these duties are en-
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joined on all who are in. these Aframas or stages of lite,
viz student life, householder’s life, and hermit life, one

should observe them.

gEhTIeaT 7 Il 33 |l

ggaifega As a means to Knowledge 7 and.

33. And (the duties are to be performed also) .
as a means to Knowledge.

Here we have to understand that the duties are help-

ful in producing Knowledge, but not its fruit, vzﬁ
Liberation, which is not attainable except throug

Knowledge.

gaaTly @ @@, wfaga 1 3w i
gayar srfg In all cases § ua the same duties (have
to be performed) qqu-ﬁvygre[ because of the two-fold

indicatory mark.

| I be
. In all cases the same duties (have to :
pefftrmréd?, because of the two-fold. indicatory

mark).

The question is raised whether the work do.r(;j zl:
enjoined on the Aféramas and th.ose done. aSsA ;13 sav;
Knowledge are of two different kln('is‘ This atr savs
that in either case, whether as dutw:s of the Asr;
or as aids to Knowledge, the same dutles.are to be done,
as is seen from the $ruti and the Smrti texts.

s o
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“The Brihmanas seek to know It through the study
of the Vedas, sacrifices” etc. (Br. 4, 4, 22). This text

‘shows that sacrifices etc. enjoined in Karmakanda for

different purposes are to be performed as means to

. Knowledge also. The Smrti also says the same thing.

“He who performs obligatory work without desire for
fruits” etc. (Gita 6. 1). Those very obligatory duties
subserve Knowledge also.

ERIEEER ccin i TIEVEY
g7fwwg Not being overpowered 1 and gafg  the
scripture shows.

35. And the scripture shows (that one endow-
ed with Brahmacarya) is not overpowered (by
anger etc.).

- “For that self does not perish which one attains by
Brahmacarya” " (Ch. 8. 5. 3). This text also shows
that like work, Brahmacarya etc. are also means to
Knowledge. One endowed with it is not overcome by
anger, jealousy, etc.,, and his mind not -being disturbed
he is able to practise Knowledge.

Therefore works are obligatory on the Aframas and
are also means to Knowledge.

Topic 9: Those who stand midway between two
AS$ramas are also. entitled, to Knowledge.
R AT G, qgeet 1 o3g 1)
saq (Persons standing) in between (two Aframas)
¥ and #fg g also dggee: such cases being seen.
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36. And (persons standing) in between (two
Agramas) are also (entitled to Knowledge), be-

cause such cases are seen.

The question is raised whether persons of dubio.usr
position—who have not the means etc. to do the duties
of an Aérama, or who stand midway between two
Aéramas, as for example a widower—are entitled to
Knowledge or not. The opponent holds that tl}_e’y are
not, since they cannot do the works of any Asrama
. which are means to Knowledge.
they are entitled, for such cases arc seen from the scrip-
tures, as for example Raikva and Gargi, who had the
knowledge of Brahman. Vide Ch. 4.1 and Br. 3. 6 and 8.

ot = erdy 1 30

a4 5 Further gy the Smrti records such cases.

~37. The Smrti also records such cases.

'Gamvarta and .other Rsis, without doing the works

" cnjoined on the Aéramas, became great Yogis.

~

[EREIGEECE L]

.far?rq-a'gzxg: Favour due to épecial works = and.

38. And special works favour (Knowledge).

A widower, who cannot bel_sai"d to be a householder

in the proper sense of the word -or a poor man who has

This Stitra says that

o
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not the means to perform the duties of the Adrama, can
attain Knowledge through special works like prayer
fasting, Japa etc, which are not opposed to the con-
dition of those who do not belong to any Aframa.

s Reaacesar forgr== 11 38

arq: Than this T but gawa the other saq:. bester
fargra because of the indicatory marks and.

30. ‘But better than this is the other (state of
being in some ASrama or other), (being main-
tained by the Sruti and the Smrti) and because

of the indicatory marks (in the Sruti and the
(Smrti). :

Though it is possible for one who stands between
two Aéramas to attain Knowledge, yet both the $ruti
and Smrti say directly and indireétly that it is a better
means to Knowledge to belong to some Aérama. “The
Brihmanas seek to know It through.. .sacrifices” etc.
(Br. 4. 4. 22)—this is a direct statement of the S$ruti;
“Any other knower of Brahman who has done good
deeds” etc. (Br. 4. 4. 9), and “Let not a-Brihmana

'stay even for a day outside the Aérama”—these are

indirect. statements of the Sruti and Smrti respectively.

Topic 10: ‘One who has taken the vow of lifelong

- celibacy (Sannydsa) cannot revert back to his former

stages of Ulife.

ST § AT, SRR, Frm
IR | Yo |l
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2 ]

ggqazg For onc who has attained that (the highest
- ~ \ h . ) -.? . ) 0[
Aframa) g but F no HJgWIE: ccasing from that Ffwq: ]
1 c AT OF

Jaimini (is this opinion) gfg also fygw-sraz g-sratavd

ion: ibiti reversion.
account ol restrictions prohibiting such revers

40. But for one who has risen to the hlghest
As’mfna (i.e. Sannyasa) there is no frevex flp%i O(ﬂ(;
" i restric

he pre s), on account o '
the preceding ones), on 1t of tions
proh]ibiting such reversion. Jaimini also (is ¢
this opinion).
San-
The question whether one who fxas eml?racelzln !
yﬁ-sa can go back to the previous Aframa is tabe P
fo ‘ : ecause
for discussion. This Sttra says tha.t he (:annott:,he ccaus
the Sruti expressly forbids it. “He is to go to < ru]e;
he is not to return from there.” But t'here are 1o ; e
allowing a reversion, like those which .sanctlorioved
nt to higher A$ramas. It is also against app
asce !
custom. So one cannot revert from Sannyasa.

Topicwll- Expiation for one who transgresses the vow
' of lifelong celibacy.

7 = smiastieala, qaaTETT
SECIUIC N (I ]

Not 5 and afasificeq (expiation) mentioned in
th:r chapter dealing with the qualification &fg even

wrarg because a fall (in his case) is inferred
:ﬂq-aifhe S;nrti gegrmg and because of its inefficacy
Tom T {

(in his case).

=
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41.  And (the ¢Xpiation), although mentioned
in the chapter dealing with qualifications (in
Plirva Mimirsi), is not (with reference to one
who has taken the vow of lifelong celibacy),
because a fal] (in his case) is inferred from the
Smrti, and because of its (of the €xpiatory cere-

mony) inefficacy (in his case),

The case of those who have taken the vow of lifelong
celibacy and yet have transgressed this vow through a
mistake in Judgement, it is taken up for discussion. The
opponent’s whose view is given in this Sttra, holds that

.

for such transgressions there is no expiation. For no such

Naisthika Brahmacirins. It can also be inferred that
the Smrti declares such lapses as not expiable. A
beheaded man cannot be cured. “For him who lapses

-after having embraced the vew of a Naisthika Brahma-

cirin I see no expiatory ceremony by which such a
suicide can_be purified” The Smrti here does not
refer to the ordinary Brahmacirin, and so the expiatory
ceremony applies only to them and not to the Naisthika.
Moreover, the ceremony referred to in Parva Mimaimsa
is not “efficacious in his case, for, to perform the
ceremony he will have to light the sacrificial fire and
therefore have to marry, which means that he will cease
to be a Naisthika thereafter. '

ST G O A, ST a0

I9qaH Prefixed with ‘Upa’, ie. an Upapitaka or
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~ a minor sin gfg G but g% some WTTH the existence

a{i;[;rqa as in the case of eating aa this IzhH Is explained
. N ~
in Parva Mimémsa. ' '

32. But some (consider this transgression on
the part of the Naisthika) a minor sin (and
therefore claim) the existence (of expiation for
it), as in the case of eating (prohibited food by
ordinary Brahmacérins). This is explained in
Prva Mimamsa.

Some, hpwever, think that such lapses on the part of
a Naisthika, other than disloyalty to teacher’s wife etc,
are minor sins and not major ones, and so can be ex-
piated by proper ceremonies, even as ordinary Brahma-
cirins who take prohibited food are again purified by

expiatory ceremonies. The reference to the text denying

any such ceremony in his case is meant only to bring

home to the Naisthika Brahmacirin the grave respon-

sibility on his part so that he may struggle with all his

soul. Similarly in the case o
nyésin. As a matter of fact, the Smrti does prescribe
atory ceremony for both the recluse and the

“The recluse when he has broken his vows
undergoes the Krcchra penance for twelve nights and
then develops a place which is full of trees and grass.”
The Sannyisin also undergoes the purificatory cere

mony, with certain modifications.

the purific
Sannyasin.

Topic 12: The lifelong celibatle who lapses in his vows

to be shunned by society.

afgepmarta gga=r=T ¥R

f the recluse and the San- =

3.4.44 -
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1fg:  Outsi i
fm:x%h ufe T but gwarafy in either case ag.
oL  the Smrti ATFTAY from custom w and.

43.  But in either case (they are to be kept)

outside the society
) y On 2 - ~ .
custom. ) ftccount of the Smrti and

Whether
e Fhe .lapses be regarded as major sins or
ransgre sss,rslvnbelther casl:r good people are to avoid such
. ; because the Smrti- and app:
both condemn them. ' '€ approved custom

(fll;zj()‘:o ‘13: The meditations connected with the subor-
nate m;}mber_s of 'sacriﬁcial acts are to be gone through
by the priest and not by the sacrificer. )

e, e sifemda: 1w

gifa: To the sacrificer q;ar-g]%- from the decl
. . . > : ‘ a..
ration of results in the Sruti gfy this a3y: Atreya

44. To the sacrificer (belongs the agentship

;n .medltz}tlons), because the Sruti declares a
ruit (for it); thus Atreya (thinks). ‘

The question is raised as to who is to ob
;ched.lf;a.u;ms connected .wifh subordinate merslfl::s tk(l:fz
Thx: cial acts, whether it is the sacrificer or the priest
e i(t)pPoncnt, represented by the sage Atreya, _holdz;

is to be observed by the sacrificer, as the $ruti
declares a special fruit for these medjtatj:’)m o

29
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sfcacafraigafa:, a0 fg afeemma 1wy

arifeasaw .The duty of the Rtvik (priest) gfq thus
aitgaifw: Audulomigeq for. that fg because gfsfraa he

is paid.
45, (They are) the duty of the Rtvik (priest),

thus thinks Audulomi, because he is paid for
that (i.e. the performance of the whole sacrifice).

Since the priest is paid for all his acts, and thereby
the fruit of all his acts is, as it were, purchased by the
sacrificer, the meditations also come under this category
and. have to be observed by the priest and not the sacri-
ficer. This is the view of the sage Audulomi.

AT 1 ¥E
stq: From the Sruti 3 and.
46. And because the Sruti so declares.

“Whatever blessing the priests pray for at the sacri-
fice, they pray for the good of the sacrificer” .(Sat. Br.
1. 3. 1. 26). Such texts declare that the fruit of medita-
tions in which the priest is the agent, goes to the sacri-
ficer. Therefore Audulomi’s)view is correct, being sup-
ported by the Sruti texts.

Topic 14: In Br. 3. 5. 1. meditativeness is enjoined
besides scholarship and the childlike. state

e i
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wgRE=a Tt g gavd agg: fasar-

feaa 1 wo

3.4.471

ageeaifafa: Injunclion of another auxiliary (to
Knowledge) gejor as an alternative ggg: for one who
possesses it (i.e. Knowledge) gatgq a third one faear-
fzaq as in the case of injunctions and the like,

" 47. (The meditative state is) the injunction of
another auxiliary (to Knowledge), which 1s a
third one (besides the two expressly enjoined),
as an alternative (where the knowledge of diver-
sity is persistent) for one who possesses Know-
ledge; as in the case of injunctions and the like.

“Therefore a knower of Brahman, having done with
scholarship should remain like a child (free from
anger, passions, etc); and after having finished with
this state and with learning he becomes meditative
(Muni)” (Br. 3. 5. 1). The question is whether the
meditative state is enjoined or not. The opponent
holds that it is not enjoined, as there is no word
indicating an injunction. The text merely says that
he becomes a Muni or meditative, whereas with respect
to scholarship and the state of a child free from all
passions, it expressly enjoins, ‘one should remain’ etc.
Moreover, scholarship refers to Knowledge and there-
fore includes Munihood which also more or less refers
to Knowledge. Therefore there is no newness with
respect to Munihood in the text, it being included m
scholarship already, and not being an Apfrva it has no

injunctive value.

(¢
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This Stitra refutes this view and says that Munihood
or meditativeness is enjoined in the text as a third
requisite besides scholarship and the state of a child.
For Munihood is not merely Knowledge but medita-
tiveness, continuous devotion to Knowledge and as
such it is different from scholarship. Hence, not having
been referred to before, it is a new thing (Apiirva), and
therefore the text bas injunctive value. Such medita-
tiveness has a value for a Sannyisin who is not yet
established in the knowledge of unity, and persistently
experiences diversity owing to past impressions.

FETAIATY JEvnaears: I ¥s |

Feeararg On  account of the householder’s. life

including all g verily gqggrt: (the chapter) ends afgur

with the householder.

48. Verily, on account of the householder’s
life including (duties from)-all (the other stages
of life), the chapter ends with the (enumeration
of the duties of the) householder.

In the Chindogya Upanisad we find that after '

enumerating the duties of the Brahmacirin it enu-
merates those of the householder, and there it ends
without any mention of Sannyasa. If this also is one
of the Aéramas, why is nothing said about it in that
place? The Satra says that in order to lay stress on
the householder’s life,' to show its importance, the
Sruti ends there withour referring to Sannyisa, and
not because it is not one of the prescribed Aframas.
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The hou‘sg:holder’s life is important because for him
are prescribed, besides his own duties, those of oth
Aframas like study, control of the senses, etc It ue:
dudes more or less duties of all Aéramas.‘ .

ﬁ H'm'f&ai‘qmcgw&m Ih¥e n

Ytwag Even as the state of a Muni (Sannyisa)

m ‘?f the others ¥f even a'q'&mq on account of
gcriptural instruction. | ‘ |

<

49. Because the scripture enjoins the other

. (stages of life, wiz Brahmacarya and Vina-

prastha) even as it enjoins the state of a Muni
(Sannyasa). -

.Just as the Sruti enjoins Sannyisa and householder’s
life, so also it enjoins the lifée of a recluse and that of
a student. Hence the scriptures enjoin all the four

Aéramas ér stages of life to be gone through, in se-
. quence or alternatively. The plural number ‘others’

instead of the dual is to denote the different classes of
these two stages of life. |

Topic 15: Childlike state means the state of inno-
cence, being free from anger, passion, etc.

AT, A= 11 Yo

garfasgaq  Without manifesting himself s on

account of the context.
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50 (The childlike state means) without mani-
festing himself, on account of the context.

[8-4.50

In the passage of the Brhac'léfax_lyaka quote('i n:
Sttra 47, the childlike state is enJOTned on an asplratrll
after Knowledge. The question is what s e?c;c u)t’
meant by this? Does it mean to be like a (Ehlld ‘;;l-tt-(z;er
any idea of purity and impurity ar.ld doing w :at lfout
one likes, or does it mean to be gullelesAs and wi 1ot
the sense of egoism as a child? The Sitra says dlt'
the latter and not the former, because that is erl.:
mental to Knowledge. It means one has not to xtnarllle
fest or give vent to any of the passions and halsf (; be
guileless and without the sense of egoism. It re erl' i
the innate innocence of a child. Suc%l a mtz;m}ng oie(:l .
is appropriate to the context, - purity and mn
being helpful to Knowledge.

Topic I6:v The time of the origination of Knowledge
' when the Vidyd is practised.

femwcaegaTfaars, TENAR 1%L il

ofgwd In this life #fq even m.gfa-a:q if tl'lere

-

is no obstruction to it (the means adopted) FI-TATT -

because it is so seen from the scriptures.

it1 take

51. (The fruition of Knowledge may t
lace) e(vcn in this life if there be no obstruction
to it (the means adopted), because 1t 1s 50 seen

from the scriptures.

From Sitra 26 the various means to Knowledge have
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been discussed. ‘The question now is whether Know-
ledge resulting from these means comes in this life or

- in the life to come. This Satra says that it may come

in this life only if there is no obstruction to its mani-
festation from extraneous causes. For it often happens
that when the fruition of Knowledge is about to take
Place it is retarded by the fruit of some other stronger
work, which is also about to fructify. In such cases
Knowledge ‘comes in the next life. That is why the
scriptures ‘declare that it is difficult to realize the Sclf
“Even to hear of It is not available to. many; many even
having heard of It cannot comprehend” etc. (Ka. 1.2.7).
The Gitd also says: “There he is united with the intel.
ligence acquired in his former body” etc. (Gita. 6. 43);
“The Yogi, striving assiduously, purified of taint,
gradually gaining perfection through many births, then
reaches the highest goal” (Ibid. 6. 45). Moreover, that
Knowledge' sometimes fructifies in the next life is known
from the life of Vimadeva who possessed Knowledge
even while he was in the womb. This shows that it must
have been the result of his past actions, for he could not
have practised any Vidyis in the womb. Knowledge did
not manifest in his previous life owing -to obstruction,
and this being removed when he was in the womb,
Knowledge fructified as a result of his past Sidhani

Topic 17: There is no difference in Liberation i.e. in
the cognition of Brahman—it is of one kind in ali cases.

3 AfFaserfra:, agaraETaTacar-
qA: 1 %R N |
ug Like this gfsass-sifaasy: there is no rule with
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respect to  Liberation, the fruit (of Knowledge) gg
yqEqr-Aqyy:  because the Sruti asserts that state (to

be immutable).

52. | With rcspéct to Liberation, the fruit (of
Knowledge) there is no rule like this, because the

Sruti asserts that state (to be immutable).

In the last Sitra it was seen that Knowledge may
result in this life or the next according to the absence or
presence of obstructions and ‘the intensity of the means
adopted. Similarly a doubt may arise that there may
be some such rule with respect to Liberation also, which
is the fruit of Knowledge. In other words, the question
is whether Liberation can be delayed after Knowledge,
and whether there are degrees of Knowledge according
to the qualifications of the aspirant. This Sttra says
that no such rule exists with respect to Liberation.
Because the Sruti texts assert that the nature of final
release is uniform, without any variations of degree in
it. The state of final release is nothing but Brahman.
“The knower of Brahman becomes Brahman,” and
there can be no variety in it, as Brahman is without
qualities. Difference is possible only where there are
qualities, as in. the case of the Saguna Brahman about
which according to difference in Vidyas there may be
difference in the cognitions. But with respect to the
cognition of Brahman, it-can be only one and not many.
Neither can there be any delay in the attainment of
Liberation after Knowledge has dawned, for knowledge
of Brahman itself is Liberation.

The repetition of the clause ‘Because the Sruti asserts
that state’ is to show that the chapter ends here.

CHAPTER 1V

SEcTioN I

SeSEREGASI G R

. In the third- chapter the means to Knowledge wer

. discussed. In this chapter the result of Knowleg an:;

some (?ther topics are taken up for discussion. i the

beginning, however a special discussion connected with
| means to Know}edge is dealt with.

: To?zc 1: T.*he meditation on the Atman enjoined by the
scriptures is to be repeated till Knowledge is attained.

TR, STFgaRAT 1 g 0

ﬂ,la'f‘%: Repetition (is necessary) IqFg repeatedly
| URMTT on a f i i .

kit ccount of instruction by the scriptures

~

1.. Tl}e repetition (of hearing, reflection, and
'meditation on the teaching of the Self is neces-

‘;sary), on account of the repeated instruction. by
the scriptures.

/ “The Self, my dear Maitreyi, should be realized—
should be heard of, reflected on, and meditated upon”
(Br 2 4. 5). “The intelligent aspirant after Brahman
knowing a.bout this alone, should attain intuitive know:
ledge (Ibid. 4. 4. 21). The question arises. whether
jwhat 15 enjoined in this is to be done once only or re-
Epe'atedly. ‘The opponent holds that it is to be observed



