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of one who worships the five fires is different, as there is
a direct scriptural statement saying that he' goes to
Brahmaloka. Where there is no such direct scriptural
statement, we have to hold that only those whose- object
of meditation is Brahman, go to ‘ Bréhmaloka, not
others. ' -

faziw = @=fafq wo9g n |
fa9rg Difference =7 and gqafg the scriptur;e declares.

16. And the scripturé declares a difference

(with respect to meditations on symbols).

“One who meditates upon name as Brahman be-
comes independent so far as name reaches” (Ch. 7. 1. B);
“One who - meditatés upon speech "Jlas Brahman be-
comes independent so far as speech reaches” {(Ch,
7. 2.2). In these texts the Sruti tells of different res Its

according to difference in- the symbols. This is possible
because the meditations depend on symbols, while
there could be no such -difference in results if they

depended on the one non-different Brahman. Hence it
is clear that those who use symbols for their meditations
cannot go-to Brahmaloka like those who meditate on
the Saguna Brahman. o

CHAPTER IV .
SEcTIiON IV

In the last section the attainment of Brahmaloka by
the worshippers of the Saguna Brahman has been dealt

- with. This section deals with the - realization of the

Supreme Brahman by Its worshippers.

Topic 1: The released soul does not acquire anything
new but only manifests its true nature.

g fata:, TITISIIA_ 1 -

gqg Having attained sifgwig: there is manifestation
(of its real nature) ;a:maara: from the word ‘own’.

I. (When the Jiva) has attained (the highest
light) there is manifestation (of its real nature),
as we know from the word ‘own’. B

“Now this serene and happy being, after having.

risen from'this body, and having attained the highest
light, reaches its own true form” (Ch. 8. 3. 4). The

~opponent explains this text as follows: The individual

soul which has got rid of its identification with the three
bodies, wviz gross, subtle, and causal, after attaining
Brahman exists in the state of Liberation: This Libera-
tion was not a pre-existent thing, but something that is

- newly acquired like heaven, as the word ‘reaches’ in
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the text clearly shows. Therefore Liberation is some-

~thing new that is acquired by the Jiva. The Sitra

refutes this view and says that the word ‘own’ shows
that Liberation was a pre-existent thing. The Jiva
manifests its own nature, i.e. its real nature, which was
so long covered with ignorance. This is its attainment
of Liberation. It is nothing that is newly acquired.

qEd:, SRSEE u R
gaa: Released gfa—ﬁr:na\' from the premiss.

2. (The Self which manifests Its true nature
attains) Liberation, (as is known) from the pre-
miss (made in the scriptures). ‘

* If Liberation is nothing new that is acquired by the
Jiva, then what is its difference from bondage? The
Jiva in the state of bondage was subject to the three
states of wakefulness, dream, and deep-sleep, and was

experiencing happiness and misery, imagining itself to

be finite. On being freed from all these misconceptions
it realizes its true nature, which is Absolute Bliss. This
removal of all misconceptions is what is known as
Liberation. Between these two states there is a world of
difference. How is it known that in this state the Jiva
is liberated? From the premiss made in the scriptures—

~says the Sttra. “I will explain It to you further” (Ch.
8.9.3 8 10.4, 8 11. 3)—here the Sruti proposes to

expound that Self which is free from all imperfections,
and it begins thus: “The being without the body is not

‘touched by pleasure and pain” (Ch. 8. 12. 1) and

concludes, “Thus does this serene being rising above its

4.4.4] : BRAHMA-SUTRAS © 459

l.)ody and having reached the highest light, appear in
Its own true nature” (Ch. 8. 12. 3).

SITCHT, IO 130

reqt The Supreme Self FHIMTG on account of the
context. -

3. (The ‘light’ attained by the Jiva is) the
Supreme Self; on account of the coniext. |
) The ‘Light’ attained by the Jiva which is referred to
in the Ch. 8. 8. 4 is the Supreme Self, and not any
physical light, for the Self is the subject-matter which
is introduced thus: “The Self which is free from evil,
undecaying,” etc.” (Ch. 8. 7. 1). The word light’ is
also used to denote the Self in texts like, “Upon that

immortal Light of all lights the gods meditate as
longevity” (Br. 4. 4. 16). ' '

Topic 2: The relation of the released soul with
Brahman is one of non-separation.

AfIAT, geaear 1w 1

'afamﬁq As inseparable geecarq  for it is so seen
from the scriptures. ' A

- 4. (The Jiva in the state of Liberation exists)
as 1nseparable (from Brahman), for it is so seen
from the scriptures.



460 - ’ BRAHMA-SUTRAS ‘ [4.4.4

The question is raised whether the Jiva in the state
of Liberation exists as different from Brahman or as one
with, and inseparable from, It. The Shtra says that it’
exists as inseparable from Brahman, for the scriptures
say so. “That thou art” (Ch. 6. 8. 7); “I am Brahman”
(Br. 1. 4. 10); “Being but Brahman, he is merged in
Brahman” (Ch. 4. 4. 6)—all these texts declare that
the released soul is identical with Brahman. Passages
which speak of difference have to be explained in a
secondary sense as expressing unity.

Topic 3: Characteristics of the soul that has
attained the Nirguna Brahman. '

STeT o S, STeRTERn 0y

sraior As possessed of the attributes of Brahmian

sfafa: (so says) Jaimini go-araifesa: on account of the

- reference etc.

5. (The liberated soul exists) as possessed of the
attributes of Brahman; (so says) Jaimini, on

account of the reference etc.

It has been said that the liberated soul attains Brah-
man. But Brahman has two aspects; one the uncondi-
tioned aspect as Pure Intelligence and Knowledge; the
other as described in the Chéandogya 8. 7. 1. “The
Self ‘which is free from evil, undecaying, undying, free
from sorrow, hunger and thirst, with true desires and
volition” ‘etc. The question is, which aspect does the
liberated soul” attain? Jaimini says that it is the condi-
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;ione_d aspect. Why? On account of the reference to the
nature of the Self as being such in the text cited. ‘Etc.’
11'1c1udes Vidhi and Vyapade$a. The Vidhi orAinjunc-A
tion referred to is, “That is to be sought after,” which
the same Chindogya text enjoins later on, and Vya-
padesa or assertion is the mention of the qualities of -
omniscience and omnipotence in the same text—“Ob-
tains all -worlds and all desires.” On these grounds

_ Jaimini thinks that the liberated soul attains the con-

ditioned aspect of Brahman.

| Ffaqeama v, qacnreateedtzaife: 1 g

fafg-gaargor Solely as Pure Inte‘ll‘igence qd STIcHFaTa
that being its true nature gfa thus seeify: Audulom;

(thinks).

6. (The lib,lerated soul exists) solely ag Pure
Intelligence, that being its true nature; thus
Audulomi (thinks). '

~ This Stitra gives another view about the liberated
state, which is that of the sage Audulomi. The soul
being.“solely of the nature of Pure Intelligencé, it exists
as such in the liberated state. Qualities like being free —
from sin and omniscience are fanciful, and mean only

the absence of sin etc. '

mﬁmraﬁﬁ# I 1o 1)

qIq Thus 3fy even S97Ig on account of refer-
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ence iq’ma'ra‘, the former qualities existing sffgQy there
is no contradiction grgTrur: (so says) Badarayana.

7. Even if it be so (i.e. if the liberated soul

exists as Pure Intelligence), on account of former
qualities existing owing to reference (we can
accept them from the relative standpoint, for)

there is no contradiction (between the two); (so
thinks) Bidardyana.

Even though from the absolute standpoint the nature

of the liberated soul is Pure Intelligence, yet from the

relative standpoint qualities referred to by Jaimini can

be accepted, as this does not contradict Audulomi’s
view. The released soul never thinks of itself as omni-
scient, omnipotent, etc, but exists as Pure Intelligence.

But from our relative standpoint we can say of such a

released soul as being omniscient etc.,, because Pure
Intelligence is beyond our conception. The two views

describe the liberated soul from two different stand- |

points, and so there is no contradiction between the
two. So says Badardyana. -

Topic 4: The soul which has attained the ngué}a
Brahman effects. its desires by mere will.

gHeqrRd g, aog _J: U 5

gFeqrq Through will ‘gg only g but aq-wi: on

account of the scriptures saying that.

8. But through mere will (the released souls
attain their purpose), for the scriptures say so.

[4.4.7

 4.4.10]
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The question of those who  attain Brahmaloka
through the worship of the Saguna Brahman by means
of Vidyés like the Dahara Vidyi is taken up for dis-
cussion in this Sitra. In this Vidya it is said, “If he be
desirous of the world of the fathers, by his mere will
they come to him” (Ch. 8. 2. 1). The question is

 whether will alone suffices to get the result, or a further

operative cause is necessary. This Stra says that by
mere will the result comes, for the ‘Sruti' so declares.
The will of the released is different from our will, and
has the power of producing results without any opera-
tive cause. : ' '

- o@ uE FEeartEafa ne

qq: U For the very reason T and qqrfaqfyg: he is
without a lord.

9. And for this very reason the released soul is
without a lord. ‘

A liberated soul is master of himself. “For them -
there is freedom in all worlds” (Ch. 8. 1. 6).

| Topic 5: A released soul which has attained Brahmaloka

can exist with ar without a body according to its liking.

STE aTEf:, g A o I -
avTa Absence  (of body and -organs) arEfx: Badari
(considers) srrg (the Sruti) says fg because gay thus.
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10. There is absence (of body and organs, in
the case of the released souls) (considers) Bidari,
because (the scripture) says thus.

In the previous Stitra it was told that if one attains
Brahmaloka, by his mere wish things come to pass. This

shows that that soul possesses a mind. The question

naturally arises whether it possesses a body and the
organs. BAdari says that it does not, for the scripture
says so. “And it is by means of this divine eye of the
mind that he sees the desires and rejoices” (Ch. 8. 12.

- b), which shows that it possesses only the mind and not

the organs etc.

wid Sl FrreameAE 0eg N

wrg  Existence Sfafq: Jaimini fasmeq-sraama because
the scripture declares (the capacity to assume) diverse

forms.

11. (The released soul) possesses (a body and

-the organs), considers Jaimini, because the scrip-

tures declare (the capacity on the part of such a
soul to assume) diverse: forms.

“He being one becomes three, five, seven, nine”
(Ch. 7. 26. 2). This text says that a released soul can
assume more than one form, which shows that it
possesses besides the mind, a body and the organs. This
is the view of Jaimini.

AERIEEEUIEE) wrmﬁsﬁ:_ NN
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graungaq . Like the twelve days’ sacrifice gwafay
(is) of both kinds grgxrger: Bidardyana aq: from this.

12. From this Badarayana (surmlses) (that the
released soul is) of both kinds, like the twelve

days’ sacr1ﬁce

From the two-fold declaration of the scriptures
Badardyana thinks that a released ‘soul which has
attained Brahmaloka can exist both ways——w1th or
without a body according to its liking.. It is like the
twelve days’ sacrifice, which is called a Sattra. as well

as an Ahina sacrifice.

gearTa Teed, S I 23 |
qg-wid In the absence of a body Hegaq as in
dreams, (which stand midway between waking and deep-

sleep) 3qqs: this being reasonable.

13. In the absence of a body (the fulfilment of
desires 1s poss1ble) as in dreams, since this 1is
reasonable.

CIERSIVEGLREAL
w1 When the body exists Sitaq-aq as in the waking

state.

14.‘ When the body exists (the fulfilment of
desires is) as in the waking state.

- 33
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Topic 6 . The released soul which fhas attained the
- Saguna Brahman can animate sevgra_l bodies
at the same time.

sdtqamar:, aor fg gmafa gy
sraﬁqqa Like a flame Arqw: animating IR fe
because zurgfg the scripture shows. :

15. (The released soul’s) animating (different
bodies) is like that of a flame, -because so the

scripture shows.

In Satra 11 it was stated that a liberated soul can
assume many bodies at the same time for enjoymen.t..
The opponent holds that this is useless, as enjoymen.t is
possible only in that body in which the soul and mind
exist, while other bodies are lifeless puppets, since the
soul and mind, which cannot be divided, cannot exist
in more than one body. The Sttra refutes this view and
says that the other bodies are not lifeless puppets, for
a released soul can, on account of its power, animate
all these bodies, just as the flame of a lamp can enter
into different wicks lighted from it. The soul through
its powers creates bodies with internal organs corres-
ponding to the original internal organs, and being
limited by these, divides itself as many. Hence all the

created bodies have a soul, which makes enjoyment

through all of these possible. This we get from the
scriptures. ‘

T T I Rae , ATfEsEd fg 1 g
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Frag-gq<ql: Of deep-sleep and absolute union (with
Brahman) a]':qa(-sﬁaﬂ{ having in view either of these

. two Fifasgq this is made clear (by the Sruti) fg for.

16. (The declaration of absence of all cognition
is made) having in view either of the two states,
viz deep-sleep and absolute union (with Brah-
man), for this is made clear (by the scriptures).

“What should one know and through what” (Br
2. 4. 14); “But there is not that second thing separate
from it which it can know” (Ibid. 4.3.30); “It becomes

like water, one, the witness, and without a second”

| (Ibid. 4. 3. 32). These texts deny cognition to a released

soul; so how is it possible for a released soul to assume
several bodies and enjoy-—says . the opponent. This
‘Sttra says that these texts refer either to the state of
deep-sleep or to that of Liberation, in which the soul
attains absolute union with the Nirguna Brahman, as
is made .clear by the scriptures from the context in each
case. But what we have been discussing in the previous
Sttras is the case of one who has attained not absolute
union with Brahman, but only Brahmaloka. This state .
is quite different from the other two states, and as such

. cognition is possible in it, there being diversity, as also

enjoyment, even as in heaven, the difference being that
from Brahmaloka one does not return to this earth,
whereas from heaven one returns to this mortal world

| after the exhaustion of the virtue which raised him to

the status of a god.

!

Topic 7: The released soul which has attained
Brahmaloka has all the lordly powers except the
power of creation etc.
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GRS, ST, srafafgacar= 1l 2o |

GTWEEI{TQTIEIG?{ Except the power of creation etc.
YOI On account of (Iévara being) the subject-matter
emﬁrfgaea‘ra‘\ on account of (released souls) not being

mentioned = and.

17. (The released soul attains all lordly powers)
except the power of creation etc., on account of
(I¢vara being) the subject-matter (of all texts
where creation etc. are described), and (the re-
leased souls) not being mentioned (in that con-
nection).

The question is raised whether those who by worship-
ping the qualified Brahman attain Brahmaloka and
lordly powers, have limited or unlimited powers. The
opponent holds that it should be unlimited because of

the scriptural texts, “They can roam at will in all the.

worlds” (Ch. 7. 95. 2, 8. 1. 6); “To him all the gods
offer worship” (Tai. 1. 5). This Stitra says. that the
released souls attain lordly powers without the power
of creating, preserving, and destroying - the universe.
Barring this power they get all other powers. Why?
Because Tévara is the subject-matter of all the texts
dealing'with creation etc., while the liberated souls are
not mentioned at all in this connection. Moreover, this
would lead to many I$varas, which may give rise to a
conflict of wills with respect to creation etc. Therefore
the powers of the liberated souls are not absolute but
limited, and are dependent on the will of Tévara.

gegeiRanta e, 7, anfymfernueweatEd: 1l ¢
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TeeT-gaxmrg On account of direct teaching zfg-3q
if it be said 7§ not Irfysritwgrzaes-aa: because fhé
scripture declares (that the soul attains 'Him) ‘who en-
trusts the sun etc. (with their offices) and resides in

those spheres.

18. If it be said (that the released soul attains
absolute powers) on account of direct teaching
(of the scriptures), (we say) no, for the scriptures
declare (that the released soul attains Him) who
entrusts the sun etc. (with their offices) and resides
in those spheres. < |

“He becomes the lord of himself” (Tai. 1. 6). From
the direct teaching of the Sruti the opponent holds that
the released soul attains absolute powers. The Shtra says
that his powers depend on the Lord, for the text cited
further on says, “He attains the Lord of the mind”,
the Lord who abides in spheres like the sun etc. and
entrusts the sun etc. with offices. Therefore from this
latter part of the text it is clear that the released soul
gets its powers from the Lord and depends on Him.
Hence its powers are not unlimited.

Frrata 7 aar fg, Rafiwrg 1 e

fasrT-3rafg Which is vbeyo»n,d all effected things, g

~ and g9r so fg because ﬁqﬁu{ existence 3}13 the scripture

declares.

- 19. And (there is a form of the Supreme Lord)
which'is beyond all created things, because so the
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scripture declares (His) existence (in a two-fold
form). o

“Such is the ‘greatness of it; greater than it is the

Purusa. One foot of His is all beings. His (other)

* three feet are what is jmmortal in heaven” (Ch. 3. 12.
6). This text declares that the ,Supreme'Lord abides in
two forms, the transcendental and the relative. Now he
who wqrships the Lord in His relative aspect does not
attain the transcendental aspect, for -the Sruti says,

"“As one .meditates upon ~That, so one - becomes.”
Similarly, since the Wors_hipp"er is not able to com-
prehend the relative aspect of the Lord in full, as pos-
sessed of infinite attributes and powers, but is able to
comprehended Him only partially, he attains only limited

. powers, and not unlimited powers like the Lord Him-
- self. ' ' :

- aelTaTad . SeAETEA 1l e

ai{[qa‘;‘ (The two) show = and Q’éi", thus t{fﬁ&?—ﬁgﬂl?{-

perception and inference.
20. And thus perception and inference show.
. This Sttra says that the transcendental .aspect- of the

~Lord is \e_stabl,,ished by both the $ruti and Smrti. That
" form ‘which the . previous Sttra cited merely as an ex-

" ample,  this ‘Sttra ‘establishes on . the ‘authority of the -

- §ruti ‘and Smrti. “There the - sun ‘shines not, nor the
“moon, nor stars” etc. (Mu. 2.2, 10): ““That -the sun
. illumines not, nor the moon, nor the fire” etc. (Gita,
1.6 o
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ArEETEfegrT 1 QN
TrrIg-are-fagTa Because of indications of equal-

ity with respect to enj’oyment- only 3 and.

" 91. And because of the’ indications (in the

scriptures) of equality (of the released soul with
‘the Lord) only with respect to enjoyment.

That the powers .of the released soul are not un-

limited is al$o'known from the indications in the Sruti
_that the equality of these souls with the Lord is only

with respect to enjoyment, and not with respect to

- creation etc. “As all beings take care of this Deity, so do
"they take care of him” (Br. 1. 5. 20); “Through it
. he attains identity with this Deity, or lives in the same
. world with it” (Ibid. 1. 5. 23). All these texts describe
 equality only with respect to enjoyment, and mention

Tnothing as regards creation etc.

ST f: TreaTe, gl Aeard 1R N
eratafe: Non-return s on account of scriptural

declaration.

- 992, (There is) no return (for these released

~souls); on account of ‘scriptural declaration (to -
that effect). -

It the powérs of the released souls are lirqi'ge-d,. then
like all limited things they, too, will come:to an ¢n‘d, and
consequently the released souls will have to come; back -
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from Brahmaloka to this mortal world—says the op-
ponent. This Stitra refutes such a contingency on
scriptural authority. Those who go to Brahmaloka by
the path of the gods do not return from there. “Going
up by that way, one reaches immortality” (Ch. 8. 6. 6);
“They no more return to this world” (Br. 6. 2. 15).

The repetition of the words “No return” etc. is to
show that the book is finished.
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